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(advitlyam) is bkeda advztiyam, because the soul does not
know God- In the rf.ukti state, it is abheda advitlyam or
suddha adviffycm. [f this difference in relation is not there,
then there would be no significance in talking about release
at all. Saiva Siddhanta speaks of the dual nature of the
scul as sadasat^ or being sat when it identifies with ^
and ^sat when it identifies with asat/6 Tayum^navar expresses
this;

"Oh! for the day when 1 will be in advaita relation
with God, as I am now in advaila relation with a^av^/'47

We must note the emphasis given to existential man m
Saiva Siddhanta. Even though existentialism arose as a school
in philosophy only after the second world war, the important
ideas of the school are to be found in the earlier systems.
The interpretation of advaita given by the various systems
of Vedanta is not an answer to the question about the
nature of God whether He is one or two, different or
non-different from the world without reference to what exists.
The concept of advaita gets its meaning from its relevance
to existing man. By existence we mean the actual conditions
of estrangement from God and consequent ^suffering under
which man exists- He is alienated from Divine Ground and
consequently from himself also. This factor is responsible
for bondage. Conversely we may say that when the individual
knows himself clearly and distinctly, he can also see
God who is the support of the individual- Meykandar says
that to see God is the test for knowing whether the
individual has known himself correctly or not. If one has
seen God in the process of knowing oneself, then it follows
that he has known himself correctly. On the other hand it
he has not seen God in the process of knowing himself
then it implies that he has not known even himself correctly'
P^tinattar says, 'Those who cannot see you, are those who
cannot see even themselves/'